
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world by JSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.jstor.org/participate-jstor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



THE MESSAGE OF THE MIRACLES TO 
MODERN MINDS 



Author of 



GEORGE HENRY HUBBARD, D.D. 

Spiritual Power at Work," "Spiritual Coins and Counterfeits," 
Teachings of Jesus in Parable" 



Miracles are not discussed as much as they once were. But that is because we no 
longer feel they must be placed beyond question before we can believe in Christianity. 
Yet the miracle narratives are full of religious help. We commend this article especially 
to those who are perplexed by the disturbance caused by the meeting of the two tides of 
theological thought. 



Nearly one-seventh of the entire 
Gospel narrative is devoted to what 
are known as miracle stories. At every 
turn of the fourfold record the reader 
is brought face to face with the account 
of some "mighty work," some extraor- 
dinary manifestation of power on the 
part of Jesus, apparently setting at 
naught the regular operation of natural 
law, yet always working in perfect 
harmony with the great ends of his 
mission; and one can neither reject 
the stories nor blink their significance 
without stultifying the entire record of 
Jesus' life. 

To deny the miracles is to destroy 
the Gospels: for these stories are woven 
into the very warp and fiber of the whole 
biography, and removing them is like 
tearing out a vital organ from the body, 
inevitably causing death. Merely to 
ignore the miracles or to slight them in 
our study and teaching is to cast away 
a considerable portion of the sacred 
history which the writers plainly be- 
lieved to be of especial significance. 
More than this, it is to rob ourselves 
of some of the most suggestive and 
helpful teachings to be found in the 



New Testament. The whole question 
of the character of the evangelic writ- 
ings, of the intelligence and trustworthi- 
ness of their authors, and of the genuine- 
ness of the text as it comes to us, is 
involved in our attitude toward these 
miracle stories. Hence it is clearly a 
matter of no trifling importance how 
we treat them and what position we 
accord to them in our study of the life 
and teachings of Jesus. 

The Temptation to Allegorize the 
Miracles 

Perhaps the most serious danger, 
because the most specious and seductive, 
lies in the direction of the purely alle- 
gorical use or spiritual interpretation, 
so called, of these stories. Evading all 
difficult problems by the assumption of 
profound faith, we are apt to forget 
that the mastery of these problems alone 
furnishes a secure foundation for real 
faith. Someone has said, "Every mir- 
acle of Jesus is also a parable of Jesus," 
and another has spoken of the miracles 
as "Jesus' acted parables." Now both 
of these phrases express truth, but not 
the whole truth. In fact they reveal a 
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half-truth that may easily glide into 
the most deceptive falsehood; for, 
while there is a certain superficial like- 
ness between the miracle and the 
parable which must be evident to every 
reader, the points of difference are 
equally clear, and they are essential. 

Thus, we may say that the parables 
furnish a pictorial illustration of Jesus' 
teaching, and the miracles furnish a 
practical illustration of the same. The 
parables illuminate the truth as the 
miracles illuminate the life. The par- 
ables are artistic, the miracles are drama- 
tic. So far there is a general likeness or 
parallelism; but the points of diver- 
gence and contrast are no less striking. 
The parable merely illustrates, while 
the miracle demonstrates. The parable 
unfolds the mind of Jesus and enables 
us to see what he thought regarding 
truth and duty; the miracle lays bare 
the heart of Jesus, revealing his infinite 
love and compassion. It is the con- 
crete argument forcing conviction upon 
many a soul. It is the indisputable 
manifestation of divine power working 
through man, working always and only 
for man's good, a power healing, helpful, 
beneficent. Finally — and here is the 
crux of the whole matter — the parable 
comes to us in the guise of fiction; the 
miracle story challenges our belief as 
a record of historic fact, and that 
challenge we must accept or reject at 
the very outset of our study, since 
everything else hinges upon it. Doubt- 
less one may wrest many a valuable 
lesson from these stories considered as 
mere fiction, but their supreme value 
to the religious life of every disciple in 
every age is involved in their historic 
verity. It is therefore from this point 



of view that we must approach them, 
facing squarely the vital question and 
permitting no evasion, no juggling. 
Truth or falsehood, fact or fraud, the 
miracle story must be either one or the 
other; there is no rational middle 
ground. 

Recognizing, therefore, the self-evident 
assumption of historic truthfulness on 
the part of the writers, the influence of 
these stories upon our own minds and 
their present worth as media of religious 
instruction and appeal will depend upon 
two conditions, viz., (a) the faithfulness 
and candor of our interpretation, and 
(b) the discovery of the true relation 
between these records of the past and 
the experience of the present age. Let 
us examine these conditions in fuller 
detail. 

The Miracle in Fact and Theory 

a) The present worth of the miracle 
stories depends first, I say, upon the 
faithfulness and candor of our interpreta- 
tion. On the one hand, we must strive 
to discover and to bring out all that the 
writers actually claim; and, on the other 
hand, we must be equally careful to 
eliminate from our interpretation what- 
ever they do not claim. In other words, 
we must try to find in the narrative just 
what the authors positively state, and 
to guard ourselves against reading into 
the stories mere inferences and notions 
that have come to us from other sources. 
I am sure all will agree with me when I 
say that fairness requires us to confine 
ourselves strictly to the actual declara- 
tions and claims of the original records, 
so far as we can discover them. What 
they state clearly and positively we may 
not ignore; what they leave indefinite 
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we have no right to define; where they 
deal with fact we must not give rein 
to fancy; and we must not overburden 
ourselves or others with difficulties and 
problems which the writers do not 
thrust upon us. 

Right here lies the secret of much 
skepticism and controversy regarding 
the subject of Bible miracles. Scholars 
and theologians have contended not 
merely for the miracles themselves, but 
for certain theories of miracles; they 
have formulated specific definitions and 
have insisted that those definitions be 
accepted by all who would be recognized 
as believers in the Gospel miracles. In 
a word, the challenge of the church has 
often been based upon the acceptance 
of a fact yoked with a definition of the 
fact; the challenge of the gospel, on 
the other hand, is simply upon the 
acceptance of the fact. 

We search the Gospels in vain for 
any definition of miracles. The word 
itself means simply a wonderful work. 
The question is never so much as raised, 
by what means these wonderful works 
were wrought. They are not all labeled 
"miracles," but are known by different 
names, many of them being simple 
accounts of action without any specific 
name or characterization. True, we 
may easily infer that the writers them- 
selves supposed they were recording 
unique phenomena produced by the 
immediate operation of divine power 
at variance with natural law; yet they 
make no such assertion, and this wise 
suppression of their own view is one of 
many tokens of their divine inspiration. 

Now, seeing that the original his- 
torians did not define these miracles 
which they recorded, why need we 



define them? Nay more, what right 
have we to do so? Is it not truest 
wisdom for us to follow the example of 
the sacred writers and to preserve an 
inspired silence upon this point ? Con- 
troversy has arisen, not so much over 
historic facts or claims as over the inter- 
pretation of these by theologians. If, 
therefore, we can avoid personal inter- 
pretations, shall we not thus preserve 
the all-important facts for most cogent 
use? 

Probably no other fact has given 
rise to such persistent debate and 
questioning as the wedding of the 
word "miracle" with the word "super- 
natural"; and this result has come 
about, not so much because men really 
doubt the immediate divine agency 
involved in these works, as because the 
use of the word "supernatural" in such 
cases seems to imply the absence of 
immediate divine agency in the ordinary 
phenomena of Nature. The natural and 
the supernatural are thus set over 
against one another in a sort of contrast, 
whereas they should be perfectly har- 
monious. The word "supernatural" is 
tacitly accepted as implying the contra- 
natural instead of the supremely natural. 
The result of this use of the word "super- 
natural" is only too manifest. 

The current value of any historic 
fact or statement is measured by the 
degree of its adaptation to modern life 
and thought. Any truth that does not 
touch a responsive chord in the life of 
the time is of little worth to living men. 
Whatever separates past truth from 
present life, even though it be with 
reverent intent to exalt that truth, 
really destroys its power; and this 
result has alwavs followed from insist- 
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ence upon the use of the word "super- 
natural" in connection with miracles. 

We frequently hear it said that 
"the age of miracles is past." What is 
meant? That the age of wonders is 
past? Surely not; for this is the most 
wonderful age the world has ever known. 
Every intelligent person will acknowl- 
edge that we are daily witnessing and 
even causing phenomena far more 
wonderful than the majority of the 
Bible miracles; but we call them by 
other names. A prophet causes a little 
axe head to swim on the surface of a 
pool and we number it among the 
miracles, stamping it with the word 
"supernatural"; but when a modern 
ship builder floats tons of iron and steel 
and sends them across broad oceans 
laden with men and cannon to do 
battle with other floating tons of steel 
and iron, we call it science and label it 
"natural." His friends are toiling hard 
in the face of a violent storm upon 
Gennesaret, and Jesus comes to them 
walking upon the surface of the sea. 
That was a miracle indeed. Today I 
have a friend on the Atlantic midway 
between Europe and America, and I 
send him daily messages by wireless 
telegraph with no apparent medium of 
communication; or he is traveling 
across this continent, and I hold audible 
conversation with him at every resting- 
place along the route. Are not these 
much greater miracles? The disciples 
were astonished, and with good reason, 
when Jesus transformed water into wine 
at Cana, or when he fed the multitudes 
in the desert: would they not have been 
equally astonished and with equally 
good reason had he given them an exhibi- 
tion of the "X-rays" or of liquid air? 



Our own age is pre-eminently the age 
of wonders, and the readiness with which 
intelligent persons accept the most 
astounding discoveries and achieve- 
ments of science, attributing them to 
natural causes, proves that it is not the 
marvelous that men reject or question, 
but the coupling of the marvel with a 
peculiar notion of the supernatural. 
Unquestionably the age of the super- 
natural, i.e., the age of the unnatural or 
divinely capricious, is past. It has been 
forever superseded by the discovery of 
the "reign of law." We spell "Nature" 
with a capital letter, thus tacitly 
acknowledging the divine personality 
and power behind all its working. The 
miracle of today is accepted without 
difficulty, but it is attributed to what 
we call natural causes; in other words, 
it is attributed to the immediate power 
of God operating in accordance with 
established order. Nor does it in the 
least degree weaken our confidence in 
the facts when we cannot perceive or 
comprehend the laws by which given 
phenomena are produced. 

The Supernatural not Anti-natural 

This being the case, it necessarily 
follows that any notion of the super- 
natural involving contrast or contra- 
diction to established natural law does 
not commend itself to our present life 
and modes of thought; consequently 
the traditional use of the word "super- 
natural" in connection with any record 
of past achievement or action removes 
such achievement or action from the 
plane of modern thinking and to that 
degree lessens its present worth. To 
saddle the Bible miracles with the word 
"supernatural," therefore, is to intro- 
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duce into our thought of them an ele- 
ment that cannot appeal to the highest 
intelligence of the present age and that 
awakens no response in our hearts. 
Under certain circumstances we may 
accept the old notion as a matter of 
blind faith, but even so it cannot pro- 
duce any good effect either upon con- 
duct or character. Thus, instead of 
enhancing the value of the miracle 
stories or the glory of the miracle- 
worker, the insistence upon this word 
"supernatural" detracts from both, 
while it greatly increases the burden of 
proof already heavy enough. 

Eliminating the word " supernatural," 
and resting our challenge just where the 
writers themselves rest it, viz., upon the 
question of fact, the credibility of the 
Bible miracles becomes simply a problem 
of historic evidence. Take the stories 
just as they come to us, assert the 
simple fact that this or that was done, 
and you challenge the intelligence and 
candor of your hearer in weighing 
evidence. The man who rejects the 
old notion of the supernatural is being 
confirmed in his position with every 
advance of scientific discovery; but the 
man who refuses to believe what he 
cannot understand merely because he 
cannot understand it is coming to be 
looked upon more and more as a narrow- 
minded and unreasonable person. The 
marvelous is now an everyday occur- 
rence. The word "impossible" has 
been driven from the language by the 
rapid march of discovery and invention. 
The most incredible report is rejected 
only when we have reason to doubt the 
trustworthiness of the witnesses or the 
value of the evidence presented. He 
must be hardy indeed who would deny 



today the report of any happening, even 
though it were the resurrection of the 
dead, on the ground that it was impos- 
sible. By the same token, he who 
rejects the miracle stories related in the 
Bible on the ground that they are in- 
credible lays himself open to the charge 
of insincerity or a stupid blindness to 
the teachings of modern science. 

b) I have named as a second condi- 
tion affecting the present worth of the 
miracle stories, the discovery of the true 
relation between these records of the past 
and the experience of the present: in 
other words, the recognition of the 
continuity of miracles. There is another 
form of unbelief no less foolish or fatal 
than that which refuses to see in the 
modern wonder a witness to the credi- 
bility of the ancient miracle. I mean 
that lack of faith which fails to discover 
in the mighty works of the past a promise 
of similar possibilities for the ever- 
advancing present, and a ground for 
belief in the assertion that such mighty 
works do actually occur. The pseudo- 
scientific skepticism which denies the 
Bible miracles finds a twin sister in the 
pious atheism which rejects the claims 
of all miracles not recorded in the Bible. 

The Ever-working God 

Even the most remarkable cases of 
healing the sick and restoring the 
apparently dead recorded in the Gospels 
have their parallels in the marvelous 
cures wrought by modern physicians and 
in the recorded answers to prayer in 
recent times; and there is no basis of 
reasoning with the man who rejects the 
miracle of yesterday and accepts the 
miracle of two thousand years ago, 
when both rest upon evidence of pre- 
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cisely similar nature. Yet distance will 
often make a miracle of what is con- 
sidered quite commonplace when near 
at hand, or it will transform into a halo 
of sanctified credibility that which at 
closer view seems but a fool's cap of 
delusion. For example, why should 
any man account the scattering and 
defeat of Sisera's army by the elements 
as a miraculous interposition of divine 
Providence because it is recorded in the 
Bible, while he fails to see an inter- 
position equally immediate and divine 
in the destruction of the Spanish 
Armada, simply because the latter is 
recorded in English history instead of 
Jewish? Or what reason ascribes the 
bringing of water from the rock for 
thirsty Israel to the direct action of God 
and refuses to credit the gushing foun- 
tain in Andersonville prison, by which 
the lives of thousands of perishing 
northern soldiers were saved, to the 
same immediate divine agency? I will 
go yet one step farther and ask, Is it 
rational to accept the entire record of 
Jesus' cures on the testimony of four 
witnesses who lived nearly two thousand 
years ago, while we sneer at the records 
of modern healing in connection with 
the "faith cure," "Christian Science," 
the shrine of Ste. Anne de Beau Pre, 
and others, many of which are attested 
by more than forty times four witnesses ? 
Granting a very large percentage of 
superstition and error, yes, even of 
delusion and intentional fraud, in these 
modern instances, the candid and truly 
scientific investigator must be convinced 
that there is still a residuum of truth in 
the claims of these different cults, a few 
cases of instantaneous and wonderful 
healing that cannot be gainsaid; and 



we must not forget that the accepted 
Gospel miracles are, after all, only a 
similar residuum, the siftings of truth 
from a mass of apocryphal delusions 
and falsehoods. 

The scribes and Pharisees ridiculed 
the miracles of Jesus as works wrought 
through complicity with Beelzebub. 
They believed in the miracles of the 
Old Testament, in the wonderful works 
ascribed to Moses and Elijah and Daniel, 
but scouted the more wonderful deeds 
of their own contemporary Jesus. Pre- 
cisely the same spirit of unbelief impels 
many Christians today to assert their 
belief in the miracles of the historic 
Jesus of the first century, and to de- 
nounce as humbug or delusion every 
similar work of the living Christ of the 
twentieth century. Such an attitude 
of faith — or faithlessness rather — is sui- 
cidal and impotent. Intelligent belief 
in the reign of law involves the recog- 
nition of the continuity of law. Spinoza 
was right when he declared that there 
is "an established uniformity in the 
processes of Nature," but wrong when 
he reasoned that this uniformity renders 
miracles impossible or incredible. On 
the authority of the New Testament we 
declare that "Jesus Christ is the same 
yesterday and today, yea and forever"; 
and we call to mind his own words, 
"He that believeth on me, the works 
that I do shall he do also, and greater 
works than these shall he do." Either 
we must accept the fact of present and 
continuous miracle-working when fairly 
evidenced, as a corollary of our faith 
in the Bible miracles, or we must deny 
the present miracle with the past. 
To accept either while denying the 
other wholesale is unphilosophical, aye 
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more, irrational. To the argument of 
Renan, "We banish miracles from his- 
tory in the name of constant experience," 
there is but one reasonable and convin- 
cing answer, which is, that "we accept 
the miracles of history in the name of 
a constant experience." 

Now this does not assume the verity 
of all modern miracle stories, nor does 
it justify the claims of all modern cults 
that emphasize the healing power. In 
most cases certainly their teachings are 
a far cry from the gospel of Jesus. 
Note a few points of contrast that 
obtrude. The healings of Jesus were 
practically immediate and they were 
complete. In no case was the cure of 
a disease long protracted, nor did any 
effort of Jesus ever result in partial 
restoration. In a single instance the 
process of cure involved two stages, 
but both were accomplished in a few 
moments. In the light of these records 
how pitifully absurd is much of the 
testimony of believers in these modern 
systems that they are being gradually 
or partially healed, or almost imper- 
ceptibly benefited by their faith. I 
read the rational declaration of the 
man born blind, uttered within a few 
minutes after he had met the Great 
Physician, "Whereas I was blind, now 
I see," and I am filled with wonder and 
hope. Then I listen, as I have done, 
to the testimony of a poor, deformed, 
bed-ridden woman who had accepted 
the tenets of the faith-cure, "The Lord 
is healing me gloriously! After only 
a few weeks I am able to move two fingers 
of one hand!" and I turn away in disgust. 
If it were not so inexpressibly sad, it 
would be ludicrous. Furthermore, the 
rejection of medical aid by these good 



people, who in all other matters are 
equally insistent upon yoking works 
with faith, of means with prayer, finds 
no justification either in reason or in 
the example of the Master. Witness 
the two occasions upon which Jesus 
resorted to a sort of materia medica, 
applying moistened clay to the eyes of 
a blind man and bidding a sick one 
wash in the Pool of Siloam; also the 
fact that he never forbade a resort to 
medicine. 

Oh, there is folly and nonsense 
galore in most of these modern "isms," 
whether led by a Cullis or an Eddy or a 
Dowie or a Simpson or a Sanford or any 
other extremist. Bushels of chaff must 
be blown away before we can find the 
few kernels of wheat; but I dare assert 
that the wheat is there nevertheless. 
Extravagancies and shams there were 
in the days of our Lord as truly and 
as many as today; but there was also 
the real Christ exerting his divine 
power for the healing and redemption 
of men. 

Now a very cursory investigation of 
the subject has brought to the knowledge 
of the writer cases of tubercular con- 
sumption, spinal injury resulting in 
nervous prostration, blindness, deafness, 
speechlessness, paralysis, fever, and 
other maladies healed instantly by 
prayer, mental influence, hypnotic sug- 
gestion, and similar means. These cases 
have been attested, some by personal 
witness and some by scientific and 
medical records of unquestioned author- 
ity. Doubtless every miracle recorded 
in the New Testament, at least those 
involving the cure of disease, could be 
duplicated from modern experience if 
one chose to take time for collecting 
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the records, although many an investi- 
gator would give over the quest in 
despair because of the absurd claims 
often made by very good and well- 
meaning people. 

Granting that this subject is wrapped 
in mystery, and that in many cases it 
is difficult to determine just where the 
line of truth lies, not on that account 
should we lose our hold on the divine 
power or reject the gift of God. If God 
does not or cannot manifest his power 
now-a-days in miracle-working, then 
Hume and Spinoza and Renan and the 
rest of their class are right: we have no 
rational ground for believing that he 
ever did so; then I, for one, am ready 
to relegate the miracle stories of the 
Bible and all that goes with them to the 
realm of myth and fable. The enlight- 
ened faith of today can have no fellow- 
ship with the worn-out conundrum of 
Dr. Trench, "When was the miracle- 
working power withdrawn?" It can 
stand more securely on the somewhat 
paradoxical assertion, If the miracle- 
working power was ever withdrawn, it 
never was given. 

Define miracle as you will, but be 
consistent. Do not enthrone God in 
the past and dethrone him in the present. 
Do not make antiquity and remoteness 
the test of divine revelation. If intelli- 
gent and thoughtful men have denied at 
various times the credibility of miracles, 
it is because they have been driven to 
such denial by the faithlessness of those 
who professed to believe in them. It is 
not so much the incredibility or the 
improbability of the ancient miracle as 
it is the denial of the modern miracle 
that has made skeptics of some of the 
world's best thinkers. 



The Present Worth of the Gospel 
Miracles 

If now we accept the two conditions 
that I have laid down, if on the one 
hand we limit our interpretation of the 
stories to the exact claims of the original 
historians, and if, on the other hand, 
we recognize the essential continuity of 
the miracles of the Gospels as evidenced 
by the trustworthy residuum of miracle 
stories in all ages, what place have the 
miracles of the Gospels in relation to the 
Christian life of today? What is their 
present worth for the cultivation of the 
spiritual life of disciples and the aggres- 
sive work of God's kingdom ? 

Surely the first and most natural 
impression made upon our minds by 
the study of the New Testament 
miracles is that of God's immediate 
and active participation in the affairs 
of human life, of the availability of 
divine power for the extreme needs of 
men. The contemplation of such a 
series of mighty works gives us a vivid 
conception of the nearness of the heaven- 
ly Father to his earthly children. We 
have read the miracle stories of the 
Gospels in vain, if we have failed to 
discover that the reign of law, absolute 
and changeless though it be, does not 
imply an absentee God, nor does it 
necessitate the bondage of the Creator 
to his own creation. 

For a long time the Christian church 
as a whole, particularly the Protestant 
church, has excluded God from all 
intermeddling with his world unless it 
be in matters supremely spiritual, and 
has banished him to heaven like Napo- 
leon at St. Helena. According to most 
orthodox teaching, men may accomplish 
great results by manipulating the infinite 
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forces and laws of Nature, they may 
play force against force and law against 
law to produce wonders both genuine 
and fraudulent: but God himself must 
not presume to use the same means, 
even for purposes the most benevolent, 
lest by so doing he overturn scientific 
principles or pave the way to religious 
extravagances. What wonder if frantic 
extremists have arisen under various 
names seeking to restore the banished 
Sovereign to his throne and his kingdom ? 
They may have a mission of God to 
chasten and restore the Christian church 
even as the ancient Babylonians, Per- 
sians and other heathen peoples had in 
relation to apostate Israel. It were 
well if Christian workers, instead of 
fighting against these messengers or 
instruments of the Almighty, should 
give heed to the message which they 
bring to see if it be not, when calmly 
weighed and rightly interpreted, the 
word of God to us. Need had never 
been for these schismatic developments 
had the church read aright the first 
message of the old miracle stories, which 
is simply this: 

God is in his world. He is now, as 
ever, the immediate, personal controller 
of all events. What we call natural 
laws and forces are but the continuous 
revelation of his divine activity. They 
reveal omnipotence working with per- 
fect freedom, yet with absolute uni- 
formity and precision. Whatever is 
done, God does it. He can create and 
he can destroy, he can hurt and he can 
heal, he can hear and answer the prayers 
of his people today and always. Spirit- 
ual forces are the supreme forces; they 
are not antagonistic to material or 
physical forces, nor is there any dis- 



cord in their working: yet when the 
two forms of force are opposed the 
spiritual are sure to triumph, for they 
are higher and greater than the physical. 
All forms of force should work together 
for highest and best results. We may 
not neglect the use of any force or agency 
within our reach; but when material 
instrumentalities and physical forces 
are exhausted the spiritual forces still 
remain at our call. God can heal the 
"incurably" sick, he can relieve the 
distressed, he can feed the hungry and 
give sight to the blind, speech to the 
dumb, hearing to the deaf, without 
stultifying his nature or introducing 
discord into the music of the spheres. 

The miracle stories of the Gospels 
are a sort of divine promise to all 
succeeding ages. We have just as good 
reason to expect these immediate mani- 
festations of divine power or spiritual 
energy in America or Europe today as 
had the people of Palestine to believe 
in them in the days of Jesus of Nazareth. 
More than this, their promise has been 
and is daily being fulfilled; and witnesses 
to this fulfilment are numberless. The 
records of George Muller's work in 
Bristol or of the Fulton Street prayer- 
meeting in New York are just as reliable 
as are those of the Gospels. Not that 
all sick ones can be healed now; for 
not all were healed then. The sacred 
narrative contains frank acknowledg- 
ment of failure on the part of Jesus and 
his chosen apostles. The marvel is ever 
the exception or it would soon cease to 
be a marvel. I confess that, in view of 
present conditions in the Christian 
church, it is exceedingly difficult to 
believe in miracles at all; but God has 
not left himself utterly without wit- 
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nesses, and the spark nourished by these 
may yet burst into a flame and true 
faith be revived. 

Yet, after all has been said, the 
assurance of physical power and heal- 
ing is not the last nor the best message 
of the miracle. Bodily sickness, pov- 
erty, hunger, pain, these are not the 
greatest evils from which men suffer. 
The one deadly evil is moral evil. Sin 
is the supreme curse of humanity. 
Spiritual evils are infinitely worse than 
physical evils, as the substance is more 
significant than the shadow. Hence 
the best use of the miracle stories is to 
illustrate and enforce spiritual truth. 
As physical healing at the hands of 
Jesus was often the mere prelude to 
the salvation of a soul, so the final 
purpose for which the records of his work 
have been preserved and handed down 
to us is that they may teach us great 
spiritual lessons and enable God to work 
in us for our complete salvation and 
through us for the perfect realization 
of his kingdom among men. Accept- 
ance of their literal truth is important 
chiefly as furnishing the only rational 
basis for their spiritual interpretation. 

We may confidently assert that when 
the spiritual life of the church is restored 
to its true level there will be a fresh 
experience of the ancient truth that " the 
power of the Lord was present to heal." 
Present-day Christianity has lost its 
hold upon certain vital truths in the 
teaching of Jesus. "For this cause 
many among you are weak and sickly 
and not a few sleep." Doubtless a 
revival of true religion, of strong and 
deep spiritual life, in the present century 
will be accompanied by a correspond- 
ing revival of bodily health among 



Christians. The germ demons and the 
nerve demons, the "blue devils" of 
biliousness and dyspepsia, of grip and 
neurasthenia, will be evicted by the 
power of the re-enthroned Christ, and 
the contagion of a new and abounding 
health will triumph over the power of 
disease. 

But that will be only a small part 
of the great triumph. In the light of a 
larger spiritual ideal men will cease to 
magnify the material as it is magnified 
today. Bodily ills and physical benefits 
will no longer be esteemed of paramount 
importance. The one-seventh of the 
gospel will not overshadow or crowd out 
the other six-sevenths. Rather will 
the smaller fraction take its proper place 
of subordination, and the spiritual work 
and teaching of Jesus will be seen to be 
supreme. Bodily health and soundness 
will be prized, not for itself merely or for 
the comfort which it brings, but because 
it is an essential condition to the best 
activity of a sound mind and a pure soul. 

Seen in this light, too, the miracle 
stories will no longer appear as mere 
tales of wonderful things done, the 
extraordinary manifestations of divine 
power; but will impress us chiefly as 
revelations of the spirit of love and 
service. Furthermore they will not 
stand out in sharp contrast against the 
remainder of the Christ life, but will 
reveal the true harmony of that life, 
one note in the perfect chord of divine 
love, one strain in the anthem of the 
eternal goodness whose music shall be 
made complete only when we recognize 
the Great Physician as the perfect Re- 
deemer and come to him, not alone for 
physical relief and material blessings, but 
for spiritual strength and wholeness also. 



